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The Divine Message 

In Praise of Jagaddhatri— ' The Divine Mother 



\ 
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O Mother, Thou art the container of all and again the things contained. 
Thou art the Supporter of all, and the Bearer of the burden of all. Thou art 
the Eternal Being, the Eternal Abode and Tranquillity embodied. O Thou 
Protectress of the universe, salutations to Thee. 
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Thou art the giver of success, the Bliss of the world, the one object of its 
adoration. Glory unto Thee. Thou art all-pervading and rescuest men from 
difficulty. O Thou Protectress of the universe, salutations to Thee. 
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Thou art the goal of all pilgrimages and sacrifice, penance, charity and 
spiritual practice. Thou art everything, and Thou dost permeate everything. 
O Thou Protectress of the universe, salutations to Thee. 



Thou art the embodiment of mercy. Thy very look showers mercy. Thy 
heart is softened by mercy and Thou art the Dispeller of misery. Thou art 
the Saviour of all from every harm ; Thou art yet hard to approach. O Thou 
Protectress of the universe, salutations to Thee. 



Jagaddhatri Stava 




EDITORIAL 




Mother — The Source of Vak 



The striking and dominant refrain of 
Indian philosophy or religion is essentially 
spiritual. It may, to the superficial mind, 
appear purely speculative, but as one dives 
into its deeper dimensions, he discovers the 
supreme reality, the fountain of spiritual 
bliss. Everything is explained logically and 
bears imprint of utmost rationality. Supra- 
rational knowledge perceived intuitively by 
the great souls, descends on earth-conscious- 
ness through thoughts. These unspoken 
thoughts find an eloquent expression through 
the medium of words, but, are never found 
transgressing the frames of rationality and 
comprehensibility. All intuitive revelations 
can be tested on the anvil of experimental 
investigation. Nothing is taken for granted 
or believed on hearsay. Each person has to 
become a living laboratory to try and test 
these truths and incorporate them into daily 
life. 



The Hindu religion is not a creation of a 
single mind, nor is it exclusive like Judaism, 
Christianity and Islam. Its flexibility and 
fluidity have universal sweep and appeal. The 
sages declare that the direct and intuitive per- 
ception of Reality is within the reach of all, 
if only they have the will to have it. “We 
have seen it ; you can also see it,” say the 
Upanisadic Seers. “This experience,” writes 
Dr. Radhakrishnan, “is not confined to any 
race or climate. Whenever the soul comes 
to itself, in any land or any racial boundaries, 
whenever it centres down in its inward deeps, 
whenever it sensitively responds to the 
currents of deeper life that surround it, it 



finds its true nature and lives joyously, 
thrillingly, in the life of the spirit .” 1 

Mind and matter are traced back to the 
ground of formless consciousness, or eternal 
quiescence. This impersonal Absolute is 
looked upon as personal God — Siva in Saiva 
dgamas (sacred texts), or as the Divine 
Mother in Sdkta literature. Both sects have 
been immensely popular, and in recent times 
the worship of Mother has received tremen- 
dous impetus and inspiration from Sri 
Ramakrishna. Two important texts, the 
Devi Mahdtmyam , which forms the part of 
the Mar Joan deya Purdna, and the Lalitd 
Sahasrandma, which occurs in the second 
part of the Brahman da Purdna, have been 
most important for the worshippers of the 
Devi. Devotees recite every day from either 
one or the other. The sublime poetry in 
these texts soars to great heights; the 
breathtaking vision of manifest and unmani- 
fest aspects of the Goddess leaves one awe- 
struck. The description of the glory and 
grandeur of the Mother Divine plunges one 
into raptures. The Sanskrit words become 
charged and send a thrill in the heart. For 
nearly two millenniums these sacred books 
have been exercising their extraordinary 
spiritual influence over the hearts of 
aspirants. The sphere of their charm has 
leapt over national boundaries and attracted 
the attention of earnest souls the world over. 

What is Vak ? Vak, as we generally know 
it, is speech, the spoken word or language 

lm Dr. S. Radhakrishnan, Religion and 
Society (London: George Allen & Unwin, 1947) 
pp. 47-48. 
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which people speak in different parts of the 
world. Most of us think there is only one 
kind of speech, the uttered, audible gross 
speech with which we communicate. Has 
speech, as we know it, only one form ? 
That assumption is erroneous, says the Rg 
Veda (I. 164.45). 

Catvari vdkparimitd padani tdni vidu 

w 

brahmana ye martisinah 

Guha trmi nihitd nengayanti 

turiyam vdco manusya vadanfiti 

“Four are the stages of speech. Brah- 
manas who are wise know them ; three of 

i 

them are hidden and motionless ; only in 
the fourth stage, the gross speech is spoken 
by people.” Spoken words are the grbss 
form and behind it are the subtle, and subtler 
invisible forms. Mystics and yogis in the 
suprasensuous state comprehend it in its 
totality. For an ordinary mind, which is 
solely occupied with the objects of the world 
and gross sounds of the spoken word, Vak 
in its totality is almost inconceivable. It is 
the Universal Mother Herself who resides 
in all beings as the mysterious Power of 
Vak (Speech). It is through Her grace that 
the mystique of Vak is revealed. One who 
realizes it becomes a Vak-siddha — whatever 
he utters becomes true, and matter obeys 
his command. 

There are four kinds of speech: Para , 
Pasyanfi, Madhyamd and Vaikharl. The 
descent of Vak is from Para — supreme 
Speech through Pasyanfi — imperceptible, and 
Madhyamd — not clearly perceptible (inter- 
mediate), to the Vaikhafi — gross speech. 

Divine Mother is described in the Devi 
Mdhdtmyam as Sabddtmika — She is the soul 
of Sabda-Brahman — unmanifested sound. 
This is further elucidated in the Lalitd 
Sahasrandma. It says : Pardyai namah 

(366)— Salutations to Her who is trans- 
cendent word ; Pasyantai namah (368- 
Salutations to Her who is called Pasyanfi 



♦ 

(Seeing), as She perceives everything in 
Herself, without any instrument ; Madhya- 
mdyai namah (370) — Salutations to Her 
called Madhyamd , which is not clearly per- 
ceptible: Vaikharj rupdyai namah (371 — 
Salutations to Her called Vaikharl, the spoken 
speech in the gross form. She, therefore, is 
addressed as the Source of four-fold speech 
— Para, Pasyanti, Madhyamd and Vaikharl. 
The first three, being very subtle are not 
easily known ; the last, uttered and audible 
speech, is known to all. 

The etymological meaning of the word 
Vak is “to speak”. It also means both voice 
and the word uttered by the voice. Vak, 
therefore, conveys the sense of sabda or 
word: Para Vak is the transcendent word or 
the unmanifested sound. This ‘word* exists 
intuitively in God as cosmic ideation (Srsti- 
kalpand) before the unfoldment of the 
physical universe or projection. The ‘word’ 
is the creative power of God, or it is His 
Mayasakti. This is a postulate recurring in 
many ancient religions. The Greek word 
‘Logos’ means thought, and that which 
indicates the object of thought is the word. 
There was in the beginning an undifferen- 
tiated state {Brahman), and from that rises 
‘Logos’ or thought or Sabda Brahman which 
creates this physical universe. Thought is an 
unmanifest primal mental image which 
produces the physical image as it is concei- 
ved. The ‘word’ or ‘Logos’ used by Hebrews, 
Greeks, and Christians is the Mdydsakti of 
the Brahman or the Universal Mother. 
Divine Mother is present potentially in 
Brahman, and as sakti or power. She issues 
forth Herself from Him. 

“Prajdpatir vai idam dsit, tasya vag dvitiya 
asit ” — “In the beginning was Brahman 
(Formless Consciousness) ; with Brahman 
was Vdk (word). This supreme power, or 
Vak, evolves Herself into this manifold 
universe of animate and inanimate objects. 
It is She who has become all. There exists. 
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therefore, nothing outside Her. “The process 
of creation, preservation and destruction 
that is going on ceaselessly is due to Sakti, 
the Power of God. “This Primal Power and 
the Brahman are one and the same,” 2 said 
Sri Ramakrishna. He explained in simple 
terms : “What is beyond speech and mind is 
born in the flesh, assuming various forms 
and engaging in various activities.” 3 To the 
question why She manifests Herself as this 
universe, the answer is, it is Her spontaneous 
desire, and no motive can be attributed to it. 

In the beginning there existed nothing 
except the Cosmic Intelligence, or Undivided 
Consciousness. This state is called Cosmic 
Sleep, or the causal State. Consciousness is 
also called Para Vak (Supreme Speech). In 
this state consciousness is not aware of itself. 
Awakening from its causal state, it becomes 
aware of itself, i.e. self-awareness is there. 
In this state of self-awareness it ‘sees’ or 
creatively ideates the universe. This ‘seeing’ 
is known as the Pasyanti Vak. What the 
consciousness sees are the impressions carried 
over from the previous universe, which 
entered into its causal state on the previous 
dissolution. After dissolution the universe 
or gross matter goes back to its causal state. 

With the awakening of cosmic conscious- 
ness, the subtle impressions too, arise in it. 
In the Pasyanti state there is no actual split 
in consciousness because it sees itself. In 
the next stage the consciousness becomes 
aware not only of itself, but of the subtle 
impressions that are present in it. It is both 
subject and object, for it has not yet projec- 
ted the universe. Though in this state there 
is subject and object duality, but that is 
within the consciousness and not without. 
This is the state of cosmic dream or 
Madhyamd Vak. In the next stage the 
impressions carried over in the causal state 



2 * The Gospel of Sri Ramakrishna (Madras: 
Sri Ramakrishna Math, Mylapore, 1985) p, 365. 

3. Ibid., p. 366. 



from the previous universe become materia- 
lized, and the physical universe comes into 
existence. The division between perceiving 
subject and perceived object becomes distinct 
and clear. This is cosmic waking stage, also 
called Vaikhari Vak . In this wakened state 
people express themselves in vocal speech. 
In Vaikhari speech, words denote name 
(nama) of the multiplicity of objects (rupa). 

Explaining this ceaseless play of projec- 
tion and dissolution, or evolution and 
involution, Swami Vivekananda says : 

The beginning was, therefore, intelli- 
gence. At the beginning that intelligence 
becomes involved, and in the end that 
intelligence gets evolved. The sum total 
of the intelligence displayed in the uni- 
verse must, therefore, be the involved 
intelligence unfolding itself. This universal 
intelligence is what we call God. Call it 
by any other name, it is absolutely certain 
in the beginning there is that infinite 
cosmic intelligence. This cosmic intelli- 
gence gets involved, and it manifests, 
evolves itself, until it becomes the perfect 
man, the “Christ-man”, the “Buddha-man”. 
Then it goes back to its source.* 

Cosmic consciousness ideates and out of 
that creative ideation the universe is projec- 
ted. There is only consciousness, but through 
the veil of time, space, causation it appears 
as physical matter at one end. There. is one 
stream. If one goes upstream one sees the 
limitless, timeless true nature of it, while 
the journey downstream shows the manifest 
physical side. The new findings of modern 
science have given the resonance to the 
ancient truth. Elaborating it, Swamiji said. 

We now see that all the various forms 
of cosmic energy, such as matter, thought 



4 * Vivekananda, Complete Works (Calcutta: 
Advaita Ashrama, 1989) Vol 2, p. 210. 



